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כתר שם טובH
   
PORTIONS OF LIGHT

Keter Shem Tov
Available at Kehot.com

The Divine Kiss

E

xcessive humility is an obstacle, fooling us into
believing that we do not draw Divine light to all
the worlds through our prayer and study—whereas in truth even the angels are sustained from our
efforts.
Believing that we are too insignificant to damage or improve the heavens or the earth leads to
anarchy without oversight. Rather, we must recognize that we bond with G-d Himself with each positive deed we do.
If we would recognize our power, we would
throw ourselves into G-d’s service with tremendous joy; we would be in awe of our good fortune.
We would be scrupulous with our every movement
and word, paying attention to the statement of
King David: If you lie between the borders (Psalms

68:14)—the word shefatayim, borders, is related
to sefatayim, lips. G-d waits and watches our lips,
eager to kiss them when we pronounce words
of Torah and prayer with love and awe. Who can
contemplate this thought without trembling? The
great and awesome King of the universe is waiting
and watching the lips of a truly lowly human!
Excessive humility undermines all this.
Remember: We are ladders with feet on the earth
and heads in the heavens. Our every movement
and word influences the heavens. Surely we will
ensure that our every activity is performed for the
sake of heaven.
Focus: More than you look to G-d,
G-d looks eagerly to you.

שער הבטחוןH
   
GATE OF TRUST

From Chovot Halevavot
GateofTrust.org

Be G-D’s Servant
A person should pay strong attention and make great efforts to uphold that which the Creator has
obligated him to do as part of his service to Him, both to fulfill His mitzvot and to refrain from doing that which He has exhorted us not to do, in accordance with His requests. For then the Creator
will agree to bestow on him the things for which he relies on Him. As the rabbis of blessed memory
said (Avot 2:4): “Make His will like your will,* so that He may make your will like His will. Nullify
your will before His will, so that He may nullify the will of others before your will.’’
However, as for a person who relies on the Creator for his needs while rebelling against Him,
neglecting the observance of mitzvot, how foolish is he and how weak are his knowledge and understanding.

For a person knows that if someone is appointed by another to do a specific task, whether he
is instructed to involve himself in one of the other’s needs, or whether he is instructed to refrain
from a certain matter, and he then goes and disobeys those instructions—when the one who
appointed him finds out that he disobeyed the instructions, it will be strong grounds to refrain
from doing that which the appointee had relied upon him to do.
If this applies with respect to reliance on human beings, all the more so would it apply to
someone who disobeys G-d’s statutes and mitzvot, which He designated for our observance and
warned us about them—the hopes of the one who relies on G-d will be dashed when he rebels
against Him, and he will not be fitting to be classified as ‘a person who relies upon G-d.’

Commentary
Make His will like your will. Simply speaking,
the Mishnah can be understood to mean that the
person should make G-d’s will his will by fulfilling it. However, the commentaries explain the
Mishnah to mean that a person should treat G-d’s

לקוטי שיחותH
   
A SICHA

desires in the same manner that he treats his
own (Tov Halevanon). For example, he should be
as generous with his money when it comes to a
mitzvah as he is with his own needs (Bartenura
on the Mishnah).

By: ProjectLikkuteiSichos.org
Adapted from the works of the Lubavitcher Rebbe

The Missed Lesson from Miriam
The Context: Shelach tells the narrative of the errant spies. It continues chronologically from the
end of last week’s parsha, Beha’alotcha, which tells
of Miriam speaking against Moshe, and her subsequent punishment.
The Rashi: In his first comment on Shelach
(Bamidbar 13:2), Rashi asks why these two stories
are placed together:
Send for yourself men — Why is the section
dealing with the spies juxtaposed with the
section dealing with Miriam? Because she
was punished over matters of slander, for
speaking against her brother; these wicked
people witnessed this, but did not learn their
lesson. (Midrash Tanchuma, “Shelach,” sec. 5)
The Question: If the Torah presents these two
events in chronological order, why is the placement of the narrative of the spies so difficult as to
compel Rashi to offer an explanation?
The Explanation: A reader might assume that the
Torah placed the narrative of Miriam next to that
of the spies in order to inform us that her sin was
as grievous as that of the spies.
To forestall this misunderstanding, the Torah

could have separated these stories from each other.
Thus, Rashi asks why these stories are juxtaposed.
His explanation is that the Torah juxtaposes
these narratives in order to amplify the sin of the
spies: “They witnessed, but did not learn their lesson.”
Meaning, they should have perceived the negativity of Miriam’s speech, but they did not, making
their sin even more grave.
What was it that they saw but did not take to
heart? What Went Wrong?
In looking at Miriam’s speech, it becomes clear
that she did not say anything false or even derogatory about Moshe. In Rashi’s words, “She was punished over matters (alternatively, the “preoccupation” or “business”) of slander.” It was her loquaciousness, the intensive “business” of gossip, that
led her to judge Moshe unfairly.
Similarly, the spies did not tell lies about Eretz
Yisrael. They spoke in detail, however, about its
negative qualities. After seeing how Miriam’s unrestrained speech led to sin, they should have been
aware of the pitfalls of speaking without restraint.
Based on Likkutei Sichos vol. 18, p. 141

גאולהH
   
GEULAH

Yalkut Moshiach uGeulah al HaTorah
Translated by Yaakov Paley

Conquer The Land
“Send out for yourself men who will scout the land of Cana’an that
I am giving to the children of Israel” (Bamidbar 13:1).

T

he word yasuru, “who will scout out” can also be
understood as, “who will turn away.” This verse can
be seen as an allusion to the complete redemption, for
at that time, the Jewish people will turn away their internal ‘Land of Cana’an’ – a reference to the yetzer hara.

As a result, G-d’s light and power will beam forth from
the Holy Land, so that all the inhabitants of the earth
will know, recognize, and see that it is indeed the land
“that I am giving to the children of Israel.”
P’eir LaYesharim

Rabbi Levi Yitzchak Schneerson זצ“ל
By Rabbis Dovid Dubov & Yaakov K. Chaiton
In honor of Yaakov Ben Zina & Leah Bas Shlima

ילקוט לוי יצחק על התורהH
   
FROM THE REBBE’S FATHER

A Land Of Loyalty
…ת־ה ָא ֶרץ ֲא ׁ ֶשר ְמ ַא ְס ֶּתם ָ ּב ּה
ָ יאתי א ָֹתם וְ י ְָדע ּו ֶא
ִ וְ ַט ּ ְפכֶ ם ֲא ׁ ֶשר ֲא ַמ ְר ֶּתם לָ ַבז יִ ְהיֶ ה וְ ֵה ֵב
ו ְּבנֵיכֶ ם יִ ְהי ּו רֹעִ ים ַ ּב ִּמ ְד ָ ּבר ַא ְר ָ ּבעִ ים ׁ ָשנָ ה וְ נָשְׂ א ּו ֶאת זְנו ֵּתיכֶ ם
As for your infants… they will come to know the Land which You despised...
Your children shall wander in the desert for forty years and bear your defection (Bamidbar, 14:31,33)
Driving Questions:
1. Why does it say “And they will come to know
the land” and not the regular expression “And they
will inherit” etc.?
2. The Jewish People only remained in the desert
for 39 years from this incident, yet, G-d tells them
it will be for 40 years?
3. In this context, what is the meaning of the
words “bear your defection” — “ ”זְ נו ֵּתיכֶ םwhich typically refers to promiscuity?

R’ Levi Yitzchak offers a novel explanation:
The Jewish People and the Land of Israel can be seen
as a marriage relationship. The people — the husband,
and the land — the wife. 1 Through working the land, it
bears produce and together we develop a civilization.
With this in mind, when the spies returned with a
slanderous report about the land, it is analogous to a
husband spreading falsities about his wife. In Jewish
law this is known as the  — מוֹ צִ יא ׁ ֵשם ַרעThe Slandering
Husband. 2
1. Amos 5:2 refers to the Land of Israel as a בתוּלָ ה,ּ ְ maiden, stating: “נ ְָפלָ ה ל ֹא
”תוֹ ִסיף קוּם ְ ּבתוּלַ ת יִ שְׂ ָר ֵאל נ ּ ְִט ׁ ָשה ַעל ַא ְד ָמ ָת ּה ֵאין ְמ ִק ָימ ּה, “The virgin of Israel has fallen and
shall not continue to rise; she is spread out on her soil, there is none to raise
her up.” Kabbalah often associates the land with the feminine dimension
מלְ כוּת,ַ thus seeding it produces “offspring”.
2. See Ki Teitzei, 22:13-19. The law when a husband claims his wife violated
her fidelity prior to the marriage and, ultimately, it is proven that he lied and
she was indeed faithful.

This comparison can be seen in all the details surrounding this law:

מוֹ ִציא ׁ ֵשם ַרע

ש ָר ֵאל
ׂ ְ ִַעם י

THE SLANDERING
HUSBAND

JEWISH
PEOPLE

Husband makes a false claim

The spies slander, the Jews
accept it

Wife

The Land of Israel

Slander: You had an intimate
relationship with another man.

Slander: 3 “It is a land that consumes its inhabitants.” (It’s in
another relationship, not for us.)

40 Lashes. In actuality only 39
are given.4

40 years in the desert. In
actuality, only 39 years from
the time of sin.5

Monetary fine of one hundred
shekels of silver.

(Beyond the scope of this
essay.)6

He is forced to keep her as a
wife and can never send her
away.7

We can never sever our
relationship with the land, even
if at times we are distant from it.

When the spies relayed the slanderous gossip about
the land to the Jewish People and they accepted it, it is
as if they were questioning the loyalty of the land and accusing it of having a promiscuous relationship with another.8 Thus, the verse says that the survivors will “bear
your defection” — “”זְ נו ֵּתיכֶ ם, specifically adopting this
word to signify that it was likened to an act of adultery.
3. Our Parsha (Shelach 14:37) calls the spies “( ”מוֹ צִ ֵיאי ִד ַ ּבת ָה ָא ֶרץ ָר ָעהthose who
slandered the land) which is very similar language to the מוֹ צִ יא ׁ ֵשם ַרע.

This also explains why G-d tells the future generation that you will “know” the land. The Hebrew word for
‘know’ is יָ ַדע. In an intellectual context, this word connotes a connection between the subject matter and the
person who understands it. Furthermore, the word יָ ַדע
is also employed to connote an intimate relationship
between husband and wife, as the verse says, 9 “וְ ָה ָא ָדם יָ ַדע
ֹ”את ַח ָוּה ִא ְׁש ּתו
ֶ — “And Adam knew his wife Chavah.”
After the generation who slandered the land passed
away, the new generation would experience a true and

intimate relationship with the land. Ultimately this remains strong even when we are in exile and distanced
from it. Our bond with Eretz Yisroel is eternal. That is
only a temporary separation and we will once again
dwell there like in the past. Thus, even in times of Golus, it is called “The Land of Yisroel”, belonging to her
“husband”, the Jewish People.

4. Although the Torah states ( ַא ְר ָ ּב ִעים יַ ֶּכ ּנ ּוYou shall lash him forty), our sages
derived through the Oral Tradition that in actuality only 39 lashes are
administered (See Mishna Makkos 2:10).

 וְ הוּא ִמ ּ ְפנֵי,"'*מצִ ינ ּו ׁ ֶש"ל ֹא נ ְֶח ַּתם ְ ּגזַ ר דִּ ין ַעל ֲאבוֹ ֵתינ ּו ַ ּב ִּמ ְד ָ ּבר ֶא ָּלא ַעל לָ ׁשוֹ ן ָה ַרע כו
ָ
 ִּכי ִא ּׁ ָשה נ ְִמ ׁ ְשלָ ה לָ ָא ֶרץ,""בתוּלַ ת יִ שְׂ ָר ֵאל
ּ ְ , ׁ ֶש ָה ָא ֶרץ הוּא ַמלְ כוּת,"ׁ ֶש"הוֹ צִ יא ּו דִּ ָ ּבה ַעל ָה ָא ֶרץ
.""א ְס ֵּתר ַק ְר ַקע עוֹ לָ ם ָהיְ ָתה
ֶ  ְּכ ַמ ֲא ַמר,ַק ְר ַקע
ֹ וּכְ מוֹ ׁ ֶש ְ ּבמוֹ צִ יא ׁ ֵשם ַרע ְמיַ ְּיס ִרים אוֹ תו.""שם ָרע ַעל ְ ּבתוּלַ ת יִ שְׂ ָר ֵאל
ֵ ׁ ִאם ֵּכן זֶ ה ּו הוֹ צָ ַאת
 ְּכמוֹ מ' ַמלְ קוּת (וּלְ ִפי, ָהלְ כ ּו מ' ׁ ָשנָה ַ ּב ִּמ ְד ָ ּבר, ְּכמוֹ כֵ ן ָה ָתם,ׁ ֶשלּ וֹ ֶקה ַמלְ קוּת וְ ָענ ְׁשוֹ ק' ֶּכ ֶסף
 ִּכי ֵח ְטא ַה ְמ ַר ְ ּגלִ ים ָהיָ ' ְ ּב ׁ ָשנָה, ְּכמוֹ כֵ ן ָה ָתם ָהי' ָענ ׁ ְָשם ל"ט ׁ ָשנָה,ַהדִּ ין ׁ ֶש ַּמלְ קוּת ֵהם ל"ט
ֵיהם ָהי ּו
ֶ  ִאם ֵּכן ֶח ְט ָאם זֶ ה ָ ּג ַרם עֹנ ֶׁש ל"ט ׁ ָשנָה) וְ הוּא ַמה ׁ ֶש ְ ּבנ,אתם ִמ ִּמצְ ַריִ ם
ָ ֵַה ּׁ ֵשנִית לְ צ
,מ' ׁ ָשנָה ַ ּב ִּמ ְד ָ ּבר ׁ ֶש ּנָשְׂ א ּו ֶאת זְ נו ֵּת ֶיהם ְּכמוֹ ׁ ֶש ָּכתוּב "ו ְּבנֵיכֶ ם יִ ְהי ּו כו' ַ ּב ִּמ ְד ָ ּבר ַא ְר ָ ּב ִעים ׁ ָשנָה
' וְ ַהיְ נ ּו ְּכמוֹ מ,וְ נָשְׂ א ּו ֶאת זְ נו ֵּתיכֶ ם" ׁ ֶש ַּת ְר ּגוּמוֹ "יְ ַק ְ ּבלוּן יָ ת חוֹ ֵביכוֹ ן" וּכְ ֵפירו ּׁש ַר ׁ ִש"י ׁ ָשם
...ַמלְ קוּת
וּכְ ִתיב ְ ּבמוֹ צִ יא ׁ ֵשם ַרע "וְ לוֹ ִת ְהיֶ ' לְ ִא ּׁ ָשה כוּ'" הוּא ַמה ׁ ֶש ָּכתוּב "וְ ַט ּ ְפכֶ ם ֲא ׁ ֶשר ֲא ַמ ְר ֶּתם לָ ַבז
 וְ יָ ְדע ּו דַּ וְ ָקא ׁ ֶשהוּא ִמ ְּל ׁשוֹ ן זִ י ּווּג ְּכמוֹ "וְ ָה ָא ָדם יָ ַדע,"אתי א ָֹתם וְ יָ ְדע ּו ֶאת ָה ָא ֶרץ
ִ יִ ְהיֶ ' וְ ֵה ֵב
 וַ ֲה ֵרי " ָ ּגל ּו," (ו ַּמה ׁ ֶש ָּכתוּב "ל ֹא יוּכַ ל לְ ׁ ַש ְּל ָח ּה ָּכל יָ ָמיו."'ּ וְ ַהיְ ינ ּו ְּכמוֹ "וְ לוֹ ִת ְהיֶ ' לְ ִא ּׁ ָשה כו,"'כו
, ֹ וְ ל ֹא ְ ּב ֵה ֶיפ ְך ִהיא יְ כוֹ לָ ה לְ ַה ְר ִחיקו, הוּא ִּכי הוּא ל ֹא יוּכַ ל לְ ׁ ַש ְּל ָח ּה,"יִ שְׂ ָר ֵאל ֵמ ַעל ַא ְד ָמ ָתם
 וְ לָ כֵ ן. ִּכי ָה ִא ּׁ ָשה ֵאינ ָּה יְ כוֹ לָ ה לְ גָ ֵר ׁש ֶאת ָה ִא ׁיש ְ ּבגֵ ט, ַא ְך ל ֹא ְ ּבגֵ ט,וּכְ מוֹ כֵ ן ָה ָא ֶרץ ָק ָאה אוֹ ָתם
.) ׁ ֶש ִהיא ִא ׁ ְש ּתוֹ דְּ יִ שְׂ ָר ֵאל,""א ֶרץ יִ שְׂ ָר ֵאל
ֶ ַ ּגם ִ ּבזְ ַמן ַה ָ ּגלוּת נ ְִק ֵראת
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5. Since at the time of this event the Jews were already in their 2nd year
since the Exodus.
6. R’ Levi Yitzchok launches into a lengthy Kabbalistic exposition of how
the  מוֹ צִ יא ׁ ֵשם ַרעis paralleled with the  ְמ ַר ְ ּגלִ יםwith regard to the equivalent of
the 100 silver shekel penalty which the man was fined.
7.  ;וְ לוֹ ִת ְהיֶ ה לְ ִא ׁ ּ ָשה ל ֹא יוּכַ ל לְ ׁ ּ ַש ְּל ָח ּה ָּכל יָ ָמיוshe shall remain his wife; he shall never
have the right to divorce her (Devarim 22:19).
8. Other commentaries (See Ibn Ezra on this verse) learn that since the
Jewish People are likened to Hashem’s bride/wife, it was the ( זְ נוּתadulterous
behavior) of the “wife” (the Jews) not being loyal to their “husband” (Hashem).
The novelty of R’ Levi Yitzchok’s approach is in redefining us as the husband
vis-a-vis the land, and in this context it was a false claim of infidelity that the
spies were claiming regarding our potential “spouse”, the land.
9. Bereishis, 4:1.

Toras Levi Yitzchok*
– Chidushim uBiurim LeShas Mishne uGemoro –
Tractate Arachin, pg. 265.

מורה שיעור לחת“ת ורמב“ם לשבתH
   
SHABBOS CHITAS / RAMBAM GUIDE
BOOK
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